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God Gives! God Takes!
So what 1s valuable in us for God to take?

- Rev. Alan SK Wong
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Sola Fide, Solafidianism

General Information

Martin Luther proclaimed a message of divine promise and denounced the human merits through
which, he feared, most Catholics thought they were earning the favor of God.

Lutheranism soon became more than the experience of Luther, but it never deviated from his theme
that people are made right with God sola gratia and sola fide - that is, only by the divine initiative of
grace as received through God's gift of faith. Because Luther came across his discoveries by reading
the Bible, he also liked to add to his motto the exhortation sola scriptura, which means that Lutherans
are to use the Bible alone as the source and norm for their teachings.

Sola Fide - Sola Gratia - Sola Scriptura

General Information

Martin Luther began the Protestant Reformation based on the concepts of these three Latin phrases.

Sola Gratia means "by Divine Grace alone". That means that people cannot "earn" their way into
Heaven by "Good Works" but are entirely dependent on the Generosity and Grace of God for it. This
eliminated the value of "human merits" and said that God Alone could affect that outcome.

Sola Fide means "by Faith alone". This refers to the "human" side of the above concept. Since people
could not actively "earn" their way into Heaven, this statement was necessary to describe exactly what
requirement actually applies to us. It essentially says that we each must totally accept that the Lord 1s
God, that He 1s the Only God, and that the person recognizes His Atonement as freeing mankind to be
able to accept Him. When a person deeply believes that, it fulfills the human responsibility, which then
encourages the Lord to provide His Grace.

Usually, a third Latin phrase 1s associated with those two, Sola Scriptura, which means "by the Bible
alone". Rather than trusting any human to provide information about important religious information,
that statement means to ONLY rely on what the Sacred Scripture says.

Martin Luther had discovered these things IN the Bible, and that's why he added this last phrase.
Before that, there had developed the process of "Indulgences" where wealthy people could give large
amounts of money to the Church (supposedly a "Good Work") in exchange for a guarantee of getting
into Heaven. Luther was pointing out that such a procedure had no value in the Mind of God, and that,
more generally, we really have no "say" in the matter of what God chooses to do with each of us.
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Solafidianism (Lat. sola fide - faith alone)

Advanced Information

The doctrine that salvation is by faith only. The term emerged as a consequence of Luther's translation
of Rom. 3:28 in which he added the word "alone" to the phrase "man is justified by faith [alone] apart
from works of the Law" (NASB). He was severely castigated for this, but Erasmus defended him. The
translation 1s justifiable in view of the only alternative, namely justification by works, which Paul
expressly repudiated. The Council of Trent (1545 - 63), on the other hand, vigorously opposed Luther's
translation and all that 1t implied by declaring: "If anyone saith that justifying faith is nothing else than
confidence 1n the divine mercy which remits sins for Christ's sake, or that this confidence alone 1s that
whereby we are justified, let him be anathema" (Session 6, Can. 12).

Implicit in solafidianism is the doctrine of divine monergism, which declares that man's salvation 1s
totally dependent upon God's activity and 1s in no way conditioned by the action of man. Man's choice
of sin has rendered him incapable of spiritual action; he is spiritually dead. Unless rescued by a source
outside himself, he would eternally perish in this state. God has taken the initiative by restoring
mankind to himself through the death of Christ (Christ's passive obedience to the law), which removes
man's guilt, and by imputing Christ's righteousness (which he achieved while on earth through his
active obedience to the law) to those who believe. Saving faith is not an innate quality of fallen man
but a gift of God (Eph. 2:8; Phil. 1:29) communicated through hearing the gospel (Rom. 10:17). The
ordo salutis ("order of salvation") 1s God's activity in grace from inception to consummation.
Understandably solafidianism 1s opposed to Pelagianism, semi - Pelagianism, and synergism, all of
which attribute justification or the apprehension of it, in one way or another, to the action of man.

F R Harm
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/&[Fﬁriﬁﬁf”*g%ip%ﬁ’ﬁlﬁf&ﬁ BE ﬁA TRl P 2

2:17-20 - B 2:14 — 16 FlIBe R AT 3 o (AT 2:17 & 18 HIFJ-’r;r“ [ EE A A
(6 oatavag)p[- ij i L—Ljﬁ_}"]ﬁl (E5{H 17:4-9 > 13 —15: 18:12 py
ﬂﬁﬁé‘
- iz j{il'ffl ) TEE] - S (dnopdaviabévTeg) o R f&fﬁ separate from /
make orphans °
FLfHRVE? R £1:”But now we, brothers, are separated [only] from you in this
moment of time and appearance not heart ..
- 2:19 205 FA Ry S Y PR - f ‘E J/’J;L%Enwé%ﬂﬁf Fs5 A - [l
RBP4
Translated by Rev. Alan Wong
2:19 For this is our hope (cf. EER [ 4:18)
L or joy
L or crown of boasting c.f. P fb?; 4:1
or is it not you[if it is not you, who?]
in front of our Lord Jesus in the end time (parousiag).
2:20 For you are now our glory and our joy.

RUREL L SL2 o o JSr25 PRIV R S il R G il R Tﬁﬂ (LA
Il o (25 (FTEA T 28 (ke UPF“
2. —T'L*F' PiEATS [I5SVERL SARBTRI P 2 8D 2 JoBl 2 FJ2% 2
3. Pl ekl Hope([7i W) 2 [y WRL S (1 e propd 2 (1125 EIRIE A
M 2 cf. < 11:1

"5 @ Hope | ﬁi?{ﬁgf R = o 3 1:3;2:19; 4:13; 5:8 o

RS R
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_|T|

SERLAAE IR o pE- - KRGO R 8

Printed on 4/26/06




e ,\; 7=l #‘}ﬁ,{gp: QLEJ “ FHH@'L(TEH Page 12

cf2é1625!g$q313 Mﬁ&217)kLJ0(7}1§3€§4?ijﬁﬁgm
- DRIV HEEA R VRN 2
fifh L ﬁ*EHFiLﬁB*~°“ﬁk;EJﬁ”£J’i&ﬁﬂ SRR UL o
-%ﬁm“ﬁ“TfHJFimhq JWWW¢’meW%%
SHY R S SRRETELG ’it*‘-xﬂlﬁl’ﬁfiﬁ#['m AJEREE LR - (BN
%@[E@’Eﬁ%ﬁl@ﬁ%{ FgERA ’Jﬁuﬁ%m ];'#H’*ﬁj[?*ﬂl#?‘r
’?; o PV FIEEL “Destined for” o ® U ZSEEVEE > fL
Eﬁ PR -
(3:4)- '5‘”:@4@ (E [J14:22 [0 > flE=TF 1 'F‘ (G Y PL-R | SR 1 B B
e deirl34fh’Iﬁgégﬁwgfﬁﬁffﬁviﬁ ﬁ'dﬁ&aggm[”ﬂi
Ezuﬁ‘*]“' (L f{ s *f’F AR UFlﬂ L—%’H E*—g;[ﬁ u}%Z
*EAE EH$ dj\%& |Fﬁ‘*tf R
(F1 =7 5] \; [,’,J_: P RLES FJ\ i‘ﬁ "EJ FJ iR |
(3:5)- I%Iﬁ%’ 3:1 7% K~ fl inclusio
- A Ejlg?ﬁj?ﬁ@k FURg o RIE folhL i GEE qi"sr;F“ Fﬁif E|
¢$@a *Wum[ﬁ‘%$Mé’mM%#Eﬁwxﬁﬂ7$
- S SR T RESR (Elg xevov) » fir = HIEERE 65:23 (1= A
e B 6:1 5 pIA 201 1 FpEPTIEIREATA -
[l AEET H | L= Jﬁ. RL 513;5 Ir[r{tﬁn%pJFHﬁiﬂl}g 7 IS (/p[ o 3g
[7) (R [H=5 Jgﬂgurﬁl,pu‘?
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-lﬁ\%bmﬁﬁﬁe@xﬂ EJF > FrpE] TR e R LD LS
(3:7-8) - FAEERLF = F”Fu—afﬁfj F
WYM e Y fF = A= RUE L) R RUR T Py e (3:5)
S D R BRA I T TR p My F‘Aﬂ o

- IFI({(_,QFIJEE anrg[ )H "ﬂélj\a ) JF"‘M&E HIﬂE[FfJ = F[Jﬂ' FAH;EEJ:
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I—E

(3:10) - HrfRfEsmbs » SR WS PRI - Tl RRIF S F RS
ﬁllﬂi’ Lo ng’ﬁﬁﬂi"ﬁf :
a. [ (E I > — [l AR S - (100)
N NE I”W‘ ; qgéla%kgﬁﬂ\ RL{Z < puRs T (10b)

RUFESE R 1 "EJE[; FAW ok F”I [r{, T E‘FJE“H*E" k*ﬁﬁ:;{ﬁ;}/%*[/g@]u?

- (R ISR e i PR v %E'ﬂﬁzﬁ%ﬁfj ?

3. S HEHF rﬂﬁiﬁ‘ TR KRR v R 2

- VRS RN RLEL e 2 25 (PP AR 2

(3)33{,%”&3{%[“ (3:11-13)

=) Fhl— RTUEE(Optative Expression) » ™ /& 4% /7 371 F:fjﬁ— & AR R
(3:11) N rrJITTFI— MR ﬁf' (SN uﬂi[%%ﬂi
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- DYV RERVETZ AT [y
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- B R ﬁ' J[H] Reflexive / Transitive type ff 1% > ZGHH[| #‘]ﬁ?ﬁ
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iES At fFIEEF L T d A L
a. = HIEPIHI(S 3:2)- UL > IphL * 9[- (core)dippl - -

b. LA ) - 9 1& FIF o 7PN Y R A

A2 (apeprrroug Ev &ywwolvn) 5= e
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15:1 -3 5 901 1:9 5 BE4:9 & [ 2:15 5 3:6

(4:2-7)  -42 4:3-6a ¥ 4.7 iﬂ’f-/uﬁf'.mﬁéze I B = LR
192 R
a. RN [T = Wﬁ'f 1EESE JEJJ‘IQE’ [W‘yﬁ“pﬂﬁ ’i"ﬁ T HIE Y (4:2)
b, $$F[J‘F}§L§}:ﬁ_ﬁl G ([ 15PN 5 SRS 5 (4:3-62")

c. Ty iﬁ'ﬂlf’ﬂ T (4:7)

- Fi‘ﬁfg’ 6 ayraopog® | § NIDNTT IR » — 4EfE ﬁ' A R R

2 R 2:13
14 =+ z[:ﬁ‘“ I Fn |[41g|{%l|a v T A (Infinitive)flL il B /[ o 3 P B epy
mepmately - live ifl (FA']?J “ Elf‘}ﬁm” Conduct Oneself)
dpéokelv - please f]‘@ B (F) “H5HA]" Be acceptable to)
DI > w18 fl1 + woBg (x12/x85 7 (AT SN F T 27 > % v (IR D > w6 (D
of. v.11 (740
"* “Beg” or “Ask a question” » 3 Rl{%
16 “Comfort” or “Encouragement” > ,ﬁlj% }“FIIE’,'-IfE
Tefvapyl Fbﬂﬂ 1 V.6[Y IIFETFI]‘J
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?%‘% [1> JPfg’FﬁzEfit #] Separation ; » [ELET T 2 e F LT
r kﬁ%%ﬁ]ﬁu cp j‘_rﬁﬁ) FFRA m aEiL '—‘jﬁfLF[LJﬁrﬁ )
EF?BJEIEJEF,‘ ﬁ;i?i/ PUErH R
@4 2= 4 71@@1%[' » 7Y lF’ﬁﬁAéﬁIf'l‘D?ﬁ [= 538 H] "For (yép)”
(Conjunctive statement) — 5 » 5. /i 5 ’VF“['.[LH o YA EPETR
(Conjunctive in Conditional/Explanatory usage)
4:2 - For you know [ Commands ] ...
4:3 - For this is God’s will ...
4:7 - For God did not call us to impurity but in holiness
- W 42 -8 ) ‘ﬁm(l)4267v(2)478
H 1 4:6 ;Utm425§ﬁpuj A 48EI|JE471’EF
Iill jj”JfL4 1 -7 pAfE (8= 4:8 792 | B7 “Hrl']” (Therefore —
I\FRSV/Consequently NE&)]#[F([:A i)
- EERES AR ,wm&8ﬁ$%lw*[1'§mp
(D) T IE5T > P RETET 9Lt - PEL S TN ERR LA FRE A
(avenger)[~J(4:6)
(2)F) * Tl FRReE ey~ §i¢ EPIEL Y P RUR R RLE Re 11 (4:8)
- (BRI AT > F ROE R 0 2 PNAREY /BRSO SRR 5 Y
gt S S A * (R - )
RUEL: T IH‘:‘J))‘[-J- =B ZHEE IFE’U‘J EJ];[—J- T ﬂﬂﬁ*‘Jaﬁﬂ ]HIJI]EJ. ?
IERLE 5 5001 (S AL 5 2oy 75
G 7 [ R “rﬁaﬁﬁmis; At | w
- 2 R 2% R e 2
(H)Fp P9V APARATI R (4:9 - 12)
(4:9-10a) - 41—8”"?"EJELJ4'¥§” RLETF! WéFdlﬂ fﬁﬁ i = P
77 (Spiritual Position) - [fi] 4: 9 Iy F LI |%|F'TP” f Jﬁlﬁ?“ >
T”‘ﬁ]‘ i L T S I ?Flﬁﬂﬁiﬁﬂ “Now (8¢)” %‘F‘ﬂzﬁ
- [ﬁ«;L #£1(Continuative Conjunctlon) o (RIS H > 4:10 1fty 8¢
7 5E BUT -NRSV » i_ﬁ“@§F4F%‘EILJ?F%(Adversatlve
Conjunction Usage) °

ff‘— [ERAIN T A A Féffl VD AIRIRAE | PR ] ELEST

_Euﬁ

(1)7gf TIPS ) % S EAE9)
T¢pﬂﬁﬁh‘?ﬁ@¢ﬁ?lﬁﬁ£ FpLE TS A
e A o pLEL A fﬁf%ﬁ” 0
Q)FIMHNEL » 2R AR Jf?ﬁgign%—@ 9¢)
(4:10b - 11)- [WEEF 7 [FJHWEFQLQEJ] = AR %ﬁd{,tl vy LR AT
B ELp[ ] PJ mﬁmtlve phases SR+
1. to do so more and more(PI ™[ IH!*J’F}J) 2 TRINY P LG
] F U b5
2. to aspire to lead a quiet life(*!" . ]"E%TE«? M) el TR
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2n g[z—*fl"';‘@gﬁ'% - 2
3. to attend to your own business(&f I I[VE()> Eﬁ@w 7
TRIZ D
4. to work with your hands(B/= fit ) > =4 " » Sog)
BB, > e e 23
~He@ﬁéﬁﬁ;%@RiHmk HRLIE A g ﬂlﬁﬁ'
ol uq; uFJZi;’%BJ , .ip‘ oL B ﬁ@zﬁéulﬂm = %lxﬁi»~
CBIRIPAAL I > PR e ST EAT Y #ni
rﬂaj fel ZEETY o IR GFE R > T A A B & i pu Ty
[ » RIS ‘y{ (et pr AV R ’QPJ plhr,rfdﬁj | FHREAYE)
B upfsi;'%ﬂlﬁit'r [
(4:12) %#%¢4um—np%wr*J'wmﬁmﬁw-
[f 9t~ =5 iJFF' i 1-(Live a decent life before outsiders)
2.9F E’ ’ﬁiﬁgf 4(Not be in need)
AR “ SEELFS [FEiji fifFeEk(Life Mentor) ? 25 "= 2[RI $5 25 1
iR 77
H ’fjfi MmN ERTT i) (a decent life — NET / behave properly - NRSV)?

(mwh@w@$@81&

4:13 [JF[IEJ d¢(Now - NET ;5 But - NRSV)iqga%a?ETUr—mHFEﬁJir3H ; IEF'
= 7 Y BRI g 9 bR -
F’” lﬁ—r RS 1= M E P ERERY ~ R fien ‘ps[ktugm”ﬁﬁ
(1P 2 SRl 1 b LR AEE R E 1358 |
IR R TR
J FEPG IR E S (IH/JJFF]EU FLOPS (LR T 2 (SRAVETFIFT > 1]
g peif= MRV - fbwﬁﬁﬁq?wu;~wwﬁe7w
ﬁﬁy wjmmwoiﬁw%%dﬁaﬁwj
2. BRI E SR Jf”ﬁ TR > IR
IR R by ik o
- RS R O T i Ol A
FRE o TR R T EJMEiiIM%FJ el (] 7 T
i,@ﬂ s ﬂﬂ’ﬁ;‘t&iﬁu[r FF_ SR LY P Ty @ﬁﬁ?‘i TREE
(grleve) N
Word Study (cf. NET): "f="7" (KOl[.LdO)) }%L?;fq_ﬁﬁ?~ ST R

F%FE(Euphemism) ﬁl?ﬁ 5 V=, » RLF {5 & # (Metaphorical
Usage) » &35 fEA?FI(resurrectlon)ﬁl SRR o

ll

—v‘r

4:14 - FATIIE e =l E'%ﬁlf‘ [ﬂ*“?(Brmg us through Jesus) | pYfE[%F - B“}iﬁ_lr,

2Lef 21 23:1 F£-19:36; #H]] 14:33; m’;[—lg; 3:11-12; 5 14:12; ¥E2:4, 21; H5j] 5:11-16
2 of [E % 3:11fT; Tﬁf il 5:13; Bt 12: 17(#\qiﬂj]‘g{"l[,\}’ i o)
B e )fi 3:10ff
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ﬂﬁfﬁQh——€~%§o
- (R de. BTSSR -

4:15 - 17 - fpl5eR] ’/7“1 Zlg R T rgﬁﬁ% AT > € g s A
A, ST 1 [ iﬁ?‘ 11[ l—gu MR fFJJT[J [Skmgu]ﬂﬂﬁu
2 AR TOER AR P IR OIS R B R
L ﬂl'SH?:[ o
?& 1 = SHIE ffjﬁﬂl( I LR G T > NE BREE) v, 16
2 AR (200) 9 © L v 16
3. '"i I? ILJI'7 f{?‘aﬁi 1 féiiflﬂﬁl'ﬁ jﬁ%
I S A v 17
4, %’:: 7]\ s [fil v, 17

k—l‘

[l PR 220 - 7

(F HRP ﬁlfiy[ﬁ' Z[J N = ﬂﬂﬁ'ﬁi FY&EE % (Realized mood) ° {EI4jt
YEAH O F Hwﬂﬂ FRHwLL.) o R FARLLES o fidi] - T4a
Fil'l aorist(iH?\ SORYEEE - [y 415 BT IR g S H\F‘IEZF' Ty
4:15- 17 AjyHlr E?}*F'#Ji[f}{if% Future Middle Indicative(# ¢ f 1= )Y Future
Passive Indication (7  BLEIZY) Fugelit ik (BT o K’HF%F[JEL » [pEEAYA
T #1fL Realized BUT NOT YET > J[| “ﬁ Syt (BT \éjswpggggp@ﬁ;

s

by e

(2) % FTJ 415 FIr DA PR = EIL%F[ 1 ﬂl” a0 Y% NET puZifl #18:

#18 The Wora’ of the Lord 1s a technical expression mn O lzteraz‘uze ofien referring to a divine
prophetic utterance (e.g., Gen 15:1, Isa 1:10, Jonah 1:1). In the NT it occurs 15 times. 3 times as
prua 100 kupiou (Pnua Tou kuptou; Luke 22:61, Acts 11:16, 1 Pet 1:25) and 12 times as
Adyog 100 kupiov (Aoyog Tou kuptou; here and in Acts 8:25; 13:44, 48, 49; 15:35, 36; 16:32;
19:10, 20; 1 Thes 1:8; 2 Thes 3:1). As in the OT, this phrase focuses on the prophetic nature and
divine origin of what has been said,

d?iw’~%w%W‘r%zwai, ﬂW*ﬂ’w~%rW
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ESCHATOLOGY. From Gk. ¢axaToc, ‘last‘, the term refers to the ‘doctrine of the last
things’. (Source: New Bible Dictionary, Nelson Bible Software, 333-9)

In contrast to cyclical conceptions of history, the biblical writings understand history as a
linear movement towards a goal. God is driving history towards the ultimate fulfilment of his
purposes for his creation. So biblical eschatology is not limited to the destiny of the individual; it
concerns the consummation of the whole history of the world, towards which all God’s
redemptive acts in history are directed.

I. The OT perspective

The forward-looking character of Israelite faith dates from the call of Abraham (Gn. 12:1-3) and
the promise of the land, but it is in the message of the prophets that it becomes fully
eschatological, looking towards a final and permanent goal of God’s purpose in history. The
prophetic term ‘the Day of the Lord’ (with a Variety of similar expressions such as ‘on that day’)
refers to the coming event of God’s decisive action in judgment and salvation in the historical
realm. For the prophets it is always immediately related to their Present historical context, and by
no means necessarily refers to the end of history. Increasingly, however, there emerges the
concept of a final resolution of history: a day of judgment beyond which God establishes a
permanent age of salvation. A fully transcendent eschatology, which expects a direct and
universal act of God, beyond the possibilities of ordinary history, issuing in a radically
transformed world, is characteristic of *APOCALYPTIC, which is already to be found in several
parts of the prophetic books.

The prophets frequently depict the eschatological age of salvation which lies on the far side of
judgment. Fundamentally it is the age in which God’s will is to prevail. The nations will serve the
God of Israel and learn his will (Is. 2:2f. = Mi. 4:1f; Je. 3:17; Zp. 3:9f.; Zc. 8:20-23). There will
be international peace and justice (Is. 2:4 = Mi. 4:3) and peace in nature (Is. 11:6; 65:25). God’s
people will have security (Mi. 4:4; Is. 65:21-23) and prosperity (Zc. 8:12). The law of God will
be written on their hearts (Je. 31:31-34; Ezk. 36:26f.).

Frequently associated with the eschatological age is the Davidic king who will rule Israel
(and, sometimes, the nations) as God’s representative (Is. 9:6f.; 11:1-10; Je. 23:5f.; Ezk. 34:23f.;
37:24f.,; Mi. 5:2-4; Zc. 9:91.). A principal feature of these prophecies is that the Messiah will
rule in righteousness. (In the OT itself ‘Messiah’ [Christ] is not yet used as a technical term for
the eschatological king.) Other ‘Messianic’ figures in the OT hope are the ‘one like a son of man
(Dn. 7:13), the heavenly representative of Israel who receives universal dominion, the suffering
Servant (Is. 53), and the eschatological prophet (Is. 61:1-3). Commonly the eschatological act of
judgment and salvation is accomplished by the personal coming of God himself (Is. 26:21; Zc.
14:5; Mal. 3:1-5).

b

Gk. Greek
OT Old Testament
f. and the following (verse, etc.)
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Il. The NT perspective

The distinctive character of NT eschatology is determined by the conviction that in the history of
Jesus Christ God’s decisive eschatological act has already taken place, though in such a way that
the consummation remains still future. There is in NT eschatology both an ‘already’ of
accomplished fulfilment and a ‘not yet’ of still outstanding promise. There is both a ‘realized’
and a ‘future’ aspect to NT eschatology, which is therefore probably best described by the term
‘inaugurated eschatology’.

The note of eschatological fulfilment already under way means that OT eschatology has
become, in a measure, present reality for the NT. The ‘last days’ of the prophets have arrived: for
Christ ‘was made manifest at the end of the times’ (1 Pet. 1:20); God ‘in these last days ... has
spoken to us by a Son’ (Heb. 1:2); Christians are those ‘upon whom the end of the ages has
come’ (1 Cor. 10:11); ‘it is the last hour’ (1 Jn. 2:18); cf. also Acts 2:17; Heb. 6:5. On the other
hand, NT writers oppose the fantasy that fulfilment is already complete (2 Tim. 2:18).

It is important to preserve the theological unity of God’s redemptive work, past, present and
future, ‘already’ and ‘not yet’. Too often traditional theology has kept these aspects apart, as the
finished work of Christ on the one hand, and the ‘last things’ on the other. In the NT perspective
the ‘last things’ began with the ministry of Jesus. The historical work of Christ ensures, requires
and points us forward to the future consummation of God’s kingdom. The Christian hope for the
future arises out of the historical work of Christ. The Christian church lives between the ‘already’
and the ‘not yet’, caught up in the ongoing process of eschatological fulfilment.

Inaugurated eschatology is found already in Jesus’ proclamation of the kingdom of God.
Jesus modifies the purely future expectation of Jewish apocalyptic by his message that the
eschatological rule of God has already drawn near (Mt. 3:17). Its power is already at work in
Jesus’ deeds of victory over the realm of evil (Mt. 12:28f.). In Jesus’ own person and mission the
kingdom of God is present (Lk. 17:20f.), demanding response, so that a man’s participation in the
future of the kingdom is determined by his response to Jesus in the present (Mt. 10:32f.). Thus
Jesus makes the kingdom a present reality which nevertheless remains future (Mk. 9:1; 14:25).

The eschatological character of Jesus’ mission was confirmed by his resurrection.
Resurrection is an eschatological event, belonging to the OT expectation of man’s final destiny.
So the unexpected resurrection of the one man Jesus ahead of all others determined the church’s
conviction that the End had already begun. He is risen already as the ‘first fruits’ of the dead (1
Cor. 15:20). On behalf of his people, Jesus has already entered upon the eternal life of the
eschatological age; he has pioneered the way (Heb. 12:2) so that others may follow. In Paul’s
terms, he is the ‘last Adam’ (1 Cor. 15:45), the eschatological Man. For all other men
eschatological salvation now means sharing his eschatological humanity, his resurrection life.

So for NT writers, the death and resurrection of Jesus are the absolutely decisive
eschatological event which determines the Christian hope for the future: see, e.g., Acts 17:31;
Rom. 8:11; 2 Cor. 4:14; 1 Thes. 4:14. This accounts for the second distinctive feature of NT
eschatology. As well as its characteristic tension of ‘already’ and ‘not yet’, NT eschatology is

NT New Testament
cf. confer (Lat.), compare
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distinctive in being wholly 3 The role of Jesus in NT eschatology goes far beyond the role of the
Messiah in OT or later Jewish expectation. Certainly he is the heavenly Son of man (Dn. 7), the
eschatological prophet (Is. 61; cf. Lk. 4:18-21), the suffering Servant (Is. 53), and even the
Davidic king, though not in the way his contemporaries expected. But the NT*s concentration of
eschatological fulfilment in Jesus reflects not only his fulfilment of these particular
eschatological roles. For NT theology, Jesus embodies both God’s own work of eschatological
salvation and also man’s eschatological destiny. So he is, on the one hand, the Saviour and the
Judge, the Conqueror of evil, the Agent of God’s rule and the Mediator of God’s eschatological
presence to men: he is himself the fulfilment of the OT expectations of God’s own eschatological
coming (cf. Mal. 3:1 with Lk. 1:76; 7:27). On the other hand, he is also the eschatological Man:
he has achieved and defines in his own risen humanity the eschatological destiny of all men. So
now the most adequate statement of our destiny is that we shall be like him (Rom. 8:29; 1 Cor.
15:49; Phil. 3:21; 1 Jn. 3:2). For both these reasons the Christian hope is focused on the coming
of Jesus Christ.

In all the NT writings, eschatology has these two distinctive characteristics: it is inaugurated
and Christ-centred. There are, however, differences of emphasis, especially in the balance of
‘already’ and ‘not yet’. The Fourth Gospel lays a heavy weight of emphasis both on realized
eschatology and on the identification of eschatological salvation with Jesus himself (see, e.g.,
11:23-26), but does not eliminate the future expectation (5:28f.; 6:39, etc.).

I11. Christian life in hope

The Christian lives between the ‘already’ and the ‘not yet’, between the resurrection of Christ and
the future general resurrection at the coming of Christ. This accounts for the distinctive structure
of Christian existence, founded on the finished work of Christ in the historical past and at the
same time living in the hope of the future which is kindled and guaranteed by that past history
itself. The structure is seen, €.9., in the Lord’s Supper, where the risen Lord is present with his
people in an act of ‘remembrance’ of his death, which is at the same time a symbolic anticipation
of the eschatological banquet of the future, witnessing therefore to the hope of his coming.

The time between the ‘already’ and the ‘not yet’ is the time of the Spirit and the time of the
church. The Spirit is the eschatological gift promised by the prophets (Acts 2:16—18), by which
Christians already participate in the eternal life of the age to come. The Spirit creates the church,
the eschatological people of God, who have already been transferred from the dominion of
darkness to the kingdom of Christ (Col. 1:13). Through the Spirit in the church the life of the age
to come is already being lived in the midst of the history of this present evil age (Gal. 1:4). Thus,
in a sense, the new age and the old age overlap; the new humanity of the last Adam co-exists with
the old humanity of the first Adam. By faith we know that the old is passing and under judgment,
and the future lies with the new reality of Christ.

The process of eschatological fulfilment in the overlap of the ages involves the mission of the
church, which fulfils the universalism of the OT hope. The death and resurrection of Christ are an
eschatological event of universal significance which must, however, be universally realized in
history, through the church’s world-wide proclamation of the gospel (Mt. 28:18-20; Mk. 13:10;
Col. 1:23).
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The line between the new age and the old does not, however, run simply between the church
and the world; it runs through the church and through the individual Christian life. We are always
in transition from the old to the new, living in the eschatological tension of the ‘already’ and the
‘not yet’. We are saved and yet we still await salvation. God has justified us, i.e. he has
anticipated the verdict of the last judgment by declaring us acquitted through Christ. Yet we still
‘wait for the hope of righteousness’ (Gal. 5:5). God has given us the Spirit by which we share
Christ’s resurrection life. But the Spirit is still only the first instalment (2 Cor. 1:22; 5:5; Eph.
1:14) of the eschatological inheritance, the down-payment which guarantees the full payment.
The Spirit is the first fruits (Rom. 8:23) of the full harvest. Therefore in present Christian
existence we still know the warfare of flesh and Spirit (Gal. 5:13-26), the struggle within us
between the nature we owe to the first Adam and the new nature we owe to the last Adam. We
still await the redemption of our bodies at the resurrection (Rom. 8:23; 1 Cor. 15:44-50), and
perfection is still the goal towards which we strive (Phil. 3:10—14). The tension of ‘already’ and
‘not yet’ is an existential reality of Christian life.

For the same reason the Christian life involves suffering. In this age Christians must share
Christ’s sufferings, so that in the age to come they may share his glory (Acts 14:22; Rom. 8:17; 2
Cor. 4:17; 2 Thes. 1:4f.; Heb. 12:2; 1 Pet. 4:13; 5:10; Rev. 2:10), i.e. ‘glory’ belongs to the ‘not
yet’ of Christian existence. This is both because we are still in this mortal body, and also because
the church is still in the world of Satan’s dominion. Its mission is therefore inseparable from
persecution, as Christ’s was (Jn. 15:18-20).

It is important to notice that NT eschatology is never mere information about the future. The
future hope is always relevant to Christian life in the present. It is therefore repeatedly made the
basis of exhortations to Christian living appropriate to the Christian hope (Mt. 5:3—10, 24f.; Rom.
13:11-14; 1 Cor. 7:26-31; 15:58; 1 Thes. 5:1-11; Heb. 10:32-39; 1 Pet. 1:13; 4:7; 2 Pet. 3:14;
Rev. 2f.). Christian life is characterized by its orientation towards the time when God’s rule will
finally prevail universally (Mt. 6:10), and Christians will therefore stand for that reality against
all the apparent dominance of evil in this age. They will wait for that day in solidarity with the
eager longing of the whole creation (Rom. 8:18-25; 1 Cor. 1:7; Jude 21), and they will suffer
with patient endurance the contradictions of the present. Steadfast endurance is the virtue which
the NT most often associates with Christian hope (Mt. 10:22; 24:13; Rom. 8:25; 1 Thes. 1:3; 2
Tim. 2:12; Heb. 6:11f.; 10:36; Jas. 5:7—11; Rev. 1:9; 13:10; 14:12).Through the tribulation of the
present age, Christians endure, even rejoicing (Rom. 12:12), in the strength of their hope which,
founded on the resurrection of the crucified Christ, assures them that the way of the cross is the
way to the kingdom. Christians whose hope is focused on the permanent values of God’s coming
kingdom will be freed from the bondage of this world’s materialistic values (Mt. 6:33; 1 Cor.
7:29-31; Phil. 3:18-21; Col. 3:1-4). Christians whose hope is that Christ will finally present
them perfect before his Father (1 Cor. 1:8; 1 Thes. 3:13; Jude 24) will strive towards that
perfection in the present (Phil. 3:12—15; Heb. 12:14; 2 Pet. 3:11-14; 1 Jn. 3:3). They will live
vigilantly (Mt. 24:42—44; 25:1-13; Mk. 13:33-37; Lk. 21:34-36; 1 Thes. 5:1-11; 1 Pet. 5:8; Rev.
16:15), like servants who daily expect the return of their master (Lk. 12:35-48).

The Christian hope is not utopian. The kingdom of God will not be built by human effort; it is
God’s own act. Nevertheless, because the kingdom represents the perfect realization of God’s
will for human society, it will also be the motive for Christian social action in the present. The
kingdom is anticipated now primarily in the church, the community of those who acknowledge
the King, but Christian social action for the realization of God’s will in society at large will also
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be a sign of the coming kingdom. Those who pray for the coming of the kingdom (Mt. 6:10)
cannot fail to act out that prayer so far as it is possible. They will do so, however, with that
eschatological realism which recognizes that all anticipations of the kingdom in this age will be
provisional and imperfect, that the coming kingdom must never be confused with the social and
political structures of this age (Lk. 22:25-27; Jn. 18:36), and the latter will not infrequently
embody satanic opposition to the kingdom (Rev. 13:17). In this way Christians will not be
disillusioned by human failure but continue to trust the promise of God. Human utopianism must
rediscover its true goal in Christian hope, not vice versa.

IV. Signs of the times

The NT consistently represents the coming of Christ as imminent (Mt. 16:28; 24:33; Rom.
13:11f,; 1 Cor. 7:29; Jas. 5:8f.; 1 Pet.4:7; Rev. 1:1; 22:7, 10, 12, 20). This temporal imminence is,
however, qualified by the expectation that certain events must happen first” (Mt. 24:14; 2 Thes.
2:2-8), and especially by clear teaching that the date of the end cannot be known in advance (Mt.
24:36, 42; 25:13; Mk. 13:32f.; Acts 1:7). All calculation is ruled out, and Christians live in daily
expectation precisely because the date cannot be known. Imminence has less to do with dates
than with the theological relationship of future fulfilment to the past history of Christ and the
present situation of Christians. The ‘already’ promises, guarantees, demands the ‘not yet’, and so
the coming of Christ exercises a continuous pressure on the present, motivating Christian life
towards it. This theological relationship accounts for the characteristic foreshortening of
perspective in Jesus’ prophecy of the judgment of Jerusalem (Mt. 24; Mk. 13; Lk. 21) and John’s
prophecy of the judgment of pagan Rome (Rev.); both these judgments are foreseen as events of
the final triumph of God’s kingdom, because theologically they are such, whatever the
chronological gap between them and the end. It is because God’s kingdom is coming that the
powers of this world are judged even within the history of this age. All such judgments anticipate
the final judgment.

As the church’s future, the coming of Christ must inspire the church’s present, however near
or distant in time it may be. In this sense, therefore, the Christian hope in the NT is unaffected by
the so-called ‘delay of the parousia’ which some scholars have conjectured as a major feature in
early Christian theological development. The ‘delay’ is explicitly reflected only in 2 Pet. 3:1-10
(cf. also Jn. 21:22f.): there it is shown to have its own theological rationale in God’s merciful
forbearance (cf. Rom. 2:4).

Some exegetes think the NT provides ‘signs’ by which the church will be warned of the
approach of the end (cf. Mt. 24:3). The strongest support for this idea comes from Jesus’ parable
of the fig tree, with its lesson (Mt. 24:32f.; Mk. 13:28f.; Lk. 21:28-31). Yet the signs in question
seem to be either the fall of Jerusalem (Lk. 21:5-7, 20-24), which, while it signals the coming of
the end, provides no temporal indication, or characteristics of the whole of this age from the
resurrection of Christ to the end: false teachers (Mt. 24:4f., 11, 24f.; cf. 1 Tim. 4:1; 2 Tim. 3:1-9;
2 Pet. 1-3; 1 Jn. 2:18f.; 4:3); wars (Mt. 24:6f.; cf. Rev. 6:4); natural disasters (Mt. 24:7; cf. Rev.
6:5-8); persecution of the church (Mt. 24:9f.; cf. Rev. 6:9—11), and the world-wide preaching of
the gospel (Mt. 24:14). All these are signs by which the church at every period of history knows
that it lives in the end-time, but they do not provide an eschatological timetable. Only the coming
of Christ itself is unmistakably the end (Mt. 24:27-30).
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The NT does, however, expect the time of the church’s witness to reach a final climax in the
appearance of *ANTICHRIST and a period of unparalleled tribulation (Mt. 24:21f.; Rev. 3:10;
7:14). Paul certainly treats the non-appearance of Antichrist as an indication that the end is not
yet (2 Thes. 2:3-12).

Antichrist represents the principle of satanic opposition to God’s rule active throughout
history (e.g. in the persecution of Jewish believers under Antiochus Epiphanes: Dn. 8:9-12, 23—
25; 11:211f.), but especially in the last times, the age of the church (1 Jn. 2:18). Christ’s victory
over evil, already achieved in principle, is manifest in this age primarily in the suffering witness
of the church; only at the end will his victory be complete in the elimination of the powers of evil.
Therefore in this age the success of the church’s witness is always accompanied by the mounting
violence of satanic opposition (cf. Rev. 12).

Evil will reach its final crescendo in the final Antichrist, who is both a false Messiah or
prophet, inspired by Satan to perform false miracles (2 Thes. 2:9; cf. Mt. 24:24; Rev. 13:11-15),
and a persecuting political power blasphemously claiming divine honours (2 Thes. 2:4; cf. Dn.
8:9-12, 23-25; 11:30-39; Mt. 24:15; Rev. 13:5-8). It is noteworthy that, while Paul provides a
sketch of this human embodiment of evil (2 Thes. 2:3—12), other NT references find Antichrist
already present in heretical teachers (1 Jn. 2:18f., 22; 4:3) or in the religio-political pretensions of
the persecuting Roman empire (Rev. 13). The climax is anticipated in every great crisis of the
church’s history.

V. The coming of Christ

Christian hope is focused on the coming of Christ, which may be called his ‘second’ coming
(Heb. 9:28). Thus the OT term, ‘the *DAY OF THE LORD*, which the NT uses for the event of final
fulfilment (1 Thes. 5:2; 2 Thes. 2:2; 2 Pet. 3:10; cf. ‘the day of God’, 2 Pet. 3:12; ‘the great day of
God the Almighty’, Rev. 16:14), is characteristically ‘the day of the Lord Jesus’ (1 Cor. 5:5; 2
Cor. 1:14; cf. 1 Cor. 1:8; Phil. 1:6, 10; 2:16).

The coming of Christ is called his mapouvota (‘coming’), his amoxkady moio (‘revelation’) and
his emmnavera (‘appearing’). The word mapovoia means ‘presence’ or ‘arrival’, and was used
in Hellenistic Greek of the visits of gods and rulers. Christ’s mapoouvota will be a personal coming
of the same Jesus of Nazareth who ascended into heaven (Acts 1:11); but it will be a universally
evident event (Mt. 24:27), a coming in power and glory (Mt. 24:30), to destroy Antichrist and
evil (2 Thes. 2:8), to gather his people, living and dead (Mt. 24:31; 1 Cor. 15:23; 1 Thes. 4:14-17;
2 Thes. 2:1), and to judge the world (Mt. 25:31; Jas. 5:9).

His coming will also be an amokad¢ moio, an “unveiling’ or ‘disclosure’, when the power and
glory which are now his by virtue of his exaltation and heavenly session (Phil. 2:9; Eph. 1:20-23;
Heb. 2:9) will be disclosed to the world. Christ’s reign as Lord, now invisible to the world, will
then be made visible by his amoxad¢ moio.

V1. The *RESURRECTION

ff. and the following (verses, etc.)

Printed on 4/26/06



ETEPRET - Mﬁﬁ‘(ﬁg Qi‘lﬁﬁfj?; ?I?ﬁ@f?ﬂm Page 29

At the coming of Christ, the Christian dead will be raised (1 Cor. 15:23; 1 Thes. 4:16) and
those who are alive at the time will be transformed (1 Cor. 15:52; cf. 1 Thes. 4:17), i.e. they will
pass into the same resurrection existence without dying.

Belief in the resurrection of the dead is found already in a few OT texts (Is. 25:8; 26:19; Dn.
12:2) and is common in the intertestamental literature. Both Jesus (Mk. 12:18-27) and Paul (Acts
23:6-8) agreed on this point with the Pharisees against the Sadducees, who denied resurrection.
The Christian expectation of resurrection, however, is based decisively on the resurrection of
Jesus, from which God is known as ‘God who raises the dead’ (2 Cor. 1:9). Jesus, in his
resurrection, ‘abolished death and brought life and immortality to light’ (2 Tim. 1:10). He is ‘the
living one’, who died and is now alive for ever, who has ‘the keys of death’ (Rev. 1:18).

Jesus’ resurrection was no mere re-animation of a corpse. It was entry into eschatological life,
a transformed existence beyond the reach of death. As such it was the beginning of the
eschatological resurrection (1 Cor. 15:23). The fact of Jesus’ resurrection already guarantees the
future resurrection of Christians at his coming (Rom. 8:11; 1 Cor. 6:14; 15:20-23; 2 Cor. 4:14; 1
Thes. 4:14).

Eschatological life, the risen life of Christ, is already communicated to Christians in this age
by his Spirit (Jn. 5:24; Rom. 8:11; Eph. 2:5f.; Col. 2:12; 3:1), and this too is a guarantee of their
future resurrection (Jn. 11:26; Rom. 8:11; 2 Cor. 1:22; 3:18; 5:4f.). But the Spirit’s
transformation of Christians into the glorious image of Christ is incomplete in this age because
their bodies remain mortal. The future resurrection will be the completion of their transformation
into Christ’s image, characterized by incorruption, glory and power (1 Cor. 15:42—44). The
resurrection existence is not ‘flesh and blood’ (1 Cor. 15:20) but a ‘spiritual body’ (15:44), i.e. a
body wholly vitalized and transformed by the Spirit of the risen Christ. From 1 Cor. 15:35-54 it
is clear that the continuity between this present existence and resurrection life is the continuity of
the personal self, independent of physical identity.

In NT thought, immortality belongs intrinsically to God alone (1 Tim. 6:16), while men by
their descent from Adam are naturally mortal (Rom. 5:12). Eternal life is the gift of God to men
through the resurrection of Christ. Only in Christ and by means of their future resurrection will
men attain that full eschatological life which is beyond the reach of death. Resurrection is
therefore equivalent to man’s final attainment of eschatological salvation.

It follows that the damned will not be raised in this full sense of resurrection to eternal life.

The resurrection of the damned is mentioned only occasionally in Scripture (Dn. 12:2; Jn. 5:28f.;
Acts 24:15; Rev. 20:5, 12f.; cf. Mt. 12:41f.), as the means of their condemnation at the judgment.

VII. The state of the dead
The Christian hope for life beyond death is not based on the belief that part of man survives death.
All men, through their descent from Adam, are naturally mortal. Immortality is the gift of God,

which will be attained through the resurrection of the whole person.

The Bible therefore takes death seriously. It is not an illusion. It is the consequence of sin
(Rom. 5:12; 6:23), an evil (Dt. 30:15, 19) from which men shrink in terror (Ps. 55:4f.). It is an
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enemy of God and man, and resurrection is therefore God’s great victory over death (1 Cor.
15:54-57). Death is ‘the last enemy to be destroyed’ (1 Cor. 15:26), abolished in principle at
Christ’s resurrection (2 Tim. 1:10), to be finally abolished at the end (Rev. 20:14; cf. Is. 25:8).
Only because Christ’s resurrection guarantees their future resurrection are Christians delivered
from the fear of death (Heb. 2:14f.) and able to see it as a sleep from which they will awaken (1
Thes. 4:13f.; 5:10) or even a departing to be with Christ (Phil. 1:23).

The OT pictures the state of the dead as existence in Sheol, the grave or the underworld. But
existence in Sheol is not life. It is a land of darkness (Jb. 10:21f.) and silence (Ps. 115:17), in
which God is not remembered (Pss. 6:5; 30:9; 88:11; Is. 38:18). The dead in Sheol are cut off
from God (Ps. 88:5), the source of life. Only occasionally does the OT attain a hope of real life
beyond death, i.e. life out of reach of Sheol in the presence of God (Pss. 16:10f.; 49:15; 73:24;
perhaps Jb. 19:25f.). Probably the example of *ENOCH (Gn. 5:24; cf. Elijah, 2 Ki. 2:11) helped
stimulate this hope. A clear doctrine of resurrection is found only in Is. 26:19; Dn. 12:2.

‘Hades’ is the NT equivalent of Sheol (Mt. 11:23; 16:18; Lk. 10:15; Acts 2:27, 31; Rev. 1:18;
6:8; 20:13f.), in most cases referring to death or the power of death. In Lk. 16:23 it is the place of
torment for the wicked after death, in accordance with some contemporary Jewish thinking, but it
is doubtful whether this parabolic use of current ideas can be treated as teaching about the state of
the dead. 1 Pet. 3:19 calls the dead who perished in the Flood ‘the spirits in prison’ (cf. 4:6).

The NT hope for the Christian dead is concentrated on their participation in the resurrection
(1 Thes. 4:13—18), and there is therefore little evidence of belief about the ‘intermediate state’.
Passages which indicate, or may indicate, that the Christian dead are with Christ are Lk. 23:43;
Rom. 8:38f.; 2 Cor. 5:8; Phil. 1:23; cf. Heb. 12:23. The difficult passage 2 Cor. 5:2—-8 may mean
that Paul conceives existence between death and resurrection as a bodiless existence in Christ’s
presence.

VIII. The judgment

The NT insists on the prospect of divine judgment as, besides death, the single unavoidable fact
of a man’s future: ‘It is appointed for men to die once, and after that comes judgment’ (Heb.
9:27). This fact expresses the holiness of the biblical God, whose moral will must prevail, and
before whom all responsible creatures must therefore in the end be judged obedient or rebellious.
When God’s will finally prevails at the coming of Christ, there must be a separation between the
finally obedient and the finally rebellious, so that the kingdom of God will include the one and
exclude the other for ever. No such final judgment occurs within history, though there are
provisional judgments in history, while God in his forbearance gives all men time to repent (Acts
17:30f.; Rom. 2:4; 2 Pet. 3:9). But at the end the truth of every man’s position before God must
come to light.

The Judge is God (Rom. 2:6; Heb. 12:23; Jas. 4:12; 1 Pet. 1:17; Rev. 20:11) or Christ (Mt.
16:27; 25:31; Jn. 5:22; Acts 10:42; 2 Tim. 4:1, 8; 1 Pet. 4:5; Rev. 22:12). It is God who judges
through his eschatological agent Christ (Jn. 5:22, 27, 30; Acts 17:31; Rom. 2:16). The judgment
seat of God (Rom. 14:10) and the judgment seat of Christ (2 Cor. 5:10) are therefore equivalent.
(The judgment committed to the saints, according to Mt. 19:28; Lk. 22:30; 1 Cor. 6:2f.; Rev. 20:4,
means their authority to rule with Christ in his kingdom, not to officiate at the last judgment.)
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The standard of judgment is God’s impartial righteousness according to men’s works (Mt.
16:27; Rom. 2:6, 11; 2 Tim. 4:14; 1 Pet. 1:17; Rev. 2:23; 20:12; 22:12). This is true even for
Christians: ‘We must all appear before the judgment seat of Christ, so that each one may receive
good or evil, according to what he has done in the body (2 Cor. 5:10). The judgment will be
according to men’s lights (cf. Jn. 9:41); according to whether they have the law of Moses (Rom.
2:12) or the natural knowledge of God’s moral standards (Rom. 2:12—16), but by these standards
no man can be declared righteous before God according to his works (Rom. 3:19f.). There is no
hope for the man who seeks to justify himself at the judgment.

There is hope, however, for the man who seeks his justification from God (Rom. 2:7). The
gospel reveals that righteousness which is not required of men but given to men through Christ.
In the death and resurrection of Christ, God in his merciful love has already made his
eschatological judgment in favour of sinners, acquitting them for the sake of Christ, offering
them in Christ that righteousness which they could never achieve. Thus the man who has faith in
Christ is free from all condemnation (Jn. 5:24; Rom. 8:33f.). The final criterion of judgment is
therefore a man’s relation to Christ (cf. Mt. 10:32f.). This is the meaning of the ‘book of life’
(Rev. 20:12, 15; i.e. the Lamb’s book of life, Rev. 13:8).

The meaning of Paul’s doctrine of justification is that in Christ God has anticipated the
verdict of the last judgment, and pronounced an acquittal of sinners who trust in Christ. Very
similar is John’s doctrine that judgment takes place already in men’s belief or disbelief in Christ
(Jn. 3:17-21; 5:24).

The last judgment remains an eschatological fact, even for believers (Rom. 14:10), though
they may face it without fear (1 Jn. 4:17). We hope for acquittal in the final judgment (Gal. 5:5),
‘the crown of righteousness’ (2 Tim. 4:8), on the ground of the same mercy of God through
which we have already been acquitted (2 Tim. 1:16). But, even for the Christian, works are not
irrelevant (Mt. 7:1f., 21, 24-27; 25:31-46; Jn. 3:21; 2 Cor. 5:10; Jas. 2:13), since justification
does not abrogate the need for obedience, but precisely makes it possible for the first time.
Justification is the foundation, but what men build on it is exposed to judgment (1 Cor. 3:10-15):
‘If any man’s work is burned up, he will suffer loss, though he himself will be saved, but only as
through fire’ (3:15).

IX. *HELL

The final destiny of the wicked is ‘hell’, which translates Gk. I'enpevva, derived from the Heb.
y -nivvop, ‘the valley of Hinnom’. This originally denoted a valley outside Jerusalem, where
child sacrifices were offered to Molech (2 Ch. 28:3; 33:6). It became a symbol of judgment in Je.
7:31-33; 19:6f., and in the intertestamental literature the term for the eschatological hell of fire.

In the NT, hell is pictured as a place of unquenchable or eternal fire (Mk. 9:43, 48; Mt. 18:8;
25:30) and the undying worm (Mk. 9:48), a place of weeping and gnashing of teeth (Mt. 8:12;
13:42, 50; 22:13; 25:30), the outer darkness (Mt. 8:12; 22:13; 25:30; cf. 2 Pet. 2:17; Jude 13) and
the lake of fire and brimstone (Rev. 19:20; 20:10, 14£.; 21:8; cf. 14:10). Revelation identifies it as

Heb. Hebrew
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‘the second death’ (2:11; 20:14; 21:8). It is the place of the destruction of both body and soul (Mt.
10:28).

The NT pictures of hell are markedly restrained by comparison with Jewish apocalyptic and
with later Christian writings. The imagery used derives especially from Is. 66:24 (cf. Mk. 9:48)
and Gn. 19:24, 28; Is. 34:9f. (cf. Rev. 14:10f,; also Jude 7; Rev. 19:3). It is clearly not intended
literally but indicates the terror and finality of condemnation to hell, which is less metaphorically
described as exclusion from the presence of Christ (Mt. 7:23; 25:41; 2 Thes. 1:9). The imagery of
Rev. 14:10f.; 20:10 (cf. 19:3) should probably not be pressed to prove eternal torment, but the NT
clearly teaches eternal destruction (2 Thes. 1:9) or punishment (Mt. 25:46), from which there can
be no release.

Hell is the destiny of all the powers of evil: Satan (Rev. 20:10), the demons (Mt. 8:29; 25:41),
the beast and the false prophet (Rev. 19:20), death and Hades (Rev. 20:14). It is the destiny of
men only because they have identified themselves with evil. It is important to notice that there is
no symmetry about the two destinies of men: the kingdom of God has been prepared for the
redeemed (Mt. 25:34), but hell has been prepared for the devil and his angels (Mt. 25:41) and
becomes the fate of men only because they have refused their true destiny which God offers them
in Christ. The NT doctrine of hell, like all NT eschatology, is never mere information; it is a
warning given in the context of the gospel’s call to repentance and faith in Christ.

The NT teaching about hell cannot be reconciled with an absolute universalism, the doctrine
of the final salvation of all men. The element of truth in this doctrine is that God desires the
salvation of all men (1 Tim. 2:4) and gave his Son for the salvation of the world (Jn. 3:16).
Accordingly, the cosmic goal of God’s eschatological action in Christ can be described in
universalistic terms (Eph. 1:10; Col. 1:20; Rev. 5:13). The error of dogmatic universalism is the
same as that of a symmetrical doctrine of double predestination: that they abstract eschatological
doctrine from its proper NT context in the proclamation of the gospel. They rob the gospel of its
eschatological urgency and challenge. The gospel sets before men their true destiny in Christ and
warns them in all seriousness of the consequence of missing this destiny.

X. The millennium

The interpretation of the passage Rev. 20:1-10, which describes a period of a thousand years
(known as the ‘millennium’) in which Satan is bound and the saints reign with Christ before the
last judgment, has long been a subject of disagreement between Christians. ‘Amillennialism, is
the view which regards the millennium as a symbol of the age of the church and identifies the
binding of Satan with Christ’s work in the past (Mt. 12:29). ‘Postmillennialism’ regards it as a
future period of success for the gospel in history before the coming of Christ. ‘Premillennialism’
regards it as a period between the coming of Christ and the last judgment. (The term ‘chiliasm’ is
also used for this view, especially in forms which emphasize the materialistic aspect of the
millennium.) ‘Premillennialism’ may be further subdivided. There is what is sometimes called
‘historic premillennialism’, which regards the millennium as a further stage in the achievement of
Christ’s kingdom, an interim stage between the church age and the age to come. (Sometimes 1
Cor. 15:23-28 is interpreted as supporting this idea of three stages in the fulfilment of Christ’s
redemptive work.) ‘Dispensationalism’, on the other hand, teaches that the millennium is not a
stage in God’s single universal redemptive action in Christ, but specifically a period in which the
OT promises to the nation of Israel will be fulfilled in strictly literal form.
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It should be emphasized that no other passage of Scripture clearly refers to the millennium.
To apply OT prophecies of the age of salvation specifically to the millennium runs counter to the
general NT interpretation of such prophecies, which find their fulfilment in the salvation already
achieved by Christ and to be consummated in the age to come. This is also how Rev. itself
interprets such prophecies in chs. 21f. Within the structure of Rev., the millennium has a limited
role, as a demonstration of the final victory of Christ and his saints over the powers of evil. The
principal object of Christian hope is not the millennium but the new creation of Rev. 21f.

Some Jewish apocalyptic writings look forward to a preliminary kingdom of the Messiah on
this earth prior to the age to come, and John has very probably adapted that expectation. There
are strong exegetical reasons for regarding the millennium as the consequence of the coming of
Christ depicted in Rev. 19:11-21. (See G. R. Beasley-Murray, The Book of Revelation, NCB,
1974, pp. 284-298.) This favours ‘historic premillennialism’, but it is also possible that the image
of the millennium is taken too literally when it is understood as a precise period of time. Whether
it is a period of time or a comprehensive symbol of the significance of the coming of Christ, the
theological meaning of the millennium is the same: it expresses the hope of Christ’s final triumph
over evil and the vindication with him of his people who have suffered under the tyranny of evil
in the present age.

XI1. The new creation

The final goal of God’s purposes for the world includes, negatively, the destruction of all God’s
enemies: Satan, sin and death, and the elimination of all forms of suffering (Rev. 20:10, 14—15;
7:16f.; 21:4; Is. 25:8; 27:1; Rom. 16:20; 1 Cor. 15:26, 54). Positively, God’s rule will finally
prevail entirely (Zc. 14:9; 1 Cor. 15:24-28; Rev. 11:15), so that in Christ all things will be united
(Eph. 1:10) and God will be all in all (1 Cor. 15:28, AV).

With the final achievement of human salvation there will come also the liberation of the
whole material creation from its share in the curse of sin (Rom. 8:19-23). The Christian hope is
not for redemption from the world, but for the redemption of the world. Out of judgment (Heb.
12:26; 2 Pet. 3:10) will emerge a recreated universe (Rev. 21:1; cf. Is. 65:17; 66:22; Mt. 19:28),
‘a new heaven and a new earth in which righteousness dwells’ (2 Pet. 3:13).

The destiny of the redeemed is to be like Christ (Rom. 8:29; 1 Cor. 15:49; Phil. 3:21; 1 Jn.
3:2), to be with Christ (Jn. 14:3; 2 Cor. 5:8; Phil. 1:23; Col. 3:4; 1 Thes. 4:17), to share his glory
(Rom. 8:18, 30; 2 Cor. 3:18; 4:17; Col. 3:4; Heb. 2:10; 1 Pet. 5:1) and his kingdom (1 Tim. 2:12;
Rev. 2:26f; 3:21; 4:10; 20:4, 6); to be sons of God in perfect fellowship with God (Rev. 21:3, 7),
to worship God (Rev. 7:15; 22:3), to see God (Mt. 5:8; Rev. 22:4), to know him face to face (1
Cor. 13:12). Faith, hope and especially love are the permanent characteristics of Christian
existence which abide even in the perfection of the age to come (1 Cor. 13:13), while
‘righteousness and peace and joy in the Holy Spirit’ are similarly abiding qualities of man’s
enjoyment of God (Rom. 14:17).

chs. chapters
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The corporate life of the redeemed with God is described in a number of pictures: the
eschatological banquet (Mt. 8:11; Mk. 14:25; Lk. 14:15-24; 22:30) or wedding feast (Mt. 25:10;
Rev. 19:9), paradise restored (Lk. 23:43; Rev. 2:7; 22:1f.), the new Jerusalem (Heb. 12:22; Rev.
21). All these are only pictures, since ‘no eye has seen, nor ear heard, nor the heart of man
conceived, what God has prepared for those who love him’ (1 Cor. 2:9).
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